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EDITORIAL 

endorsed by workers, civil society, political parties, 

as well as the Church. It was thus supposed to 

mark a radical leap forward in the struggle, espe-

cially because it was a people’s call, coming from 

the widest spectrum of Swazi society. The signs 

are already clear, however, that this ideal has 

been betrayed. The workers are no longer in direct 

participation in the campaign. The work of the CPS 

must thus continue, though this aspect of the 

struggle 

was very 

important 

in terms 

of practi-

cal les-

sons, in 

particu-

lar. 

Revolu-

tionaries 

need to 

under-

stand 

that the 

struggle 

comes 

with 

many 

sacrifices 

to be 

made 

towards 

a clearly 

defined vision. They must also know the nature of 

the society they live in and comprehend the sacri-

fices to be made in order to uplift society into a 

revolutionary mass. The regime is failing to gov-

ern. Already, there are many cracks within the re-

gime itself, including the royal family. A glimpse of 

this is witnessed by, among other aspects, the ap-

parent “rebellion” of some of the elements within 

the regime. These elements have become brazen 

in calling for democracy “or else the monarchy will 

be overthrown”, to paraphrase well-known royal 

stooges, Sibahle Sinje – a political party which par-

ticipates in tinkhundla parliament, and which has 

historically attacked the democratic movement and 

sworn to the protection of the monarchy.  

T 
he Communist Party of Swaziland (CPS) 

held its 2019 Summer School (20 – 29 

December 2019) under the theme 

“Democracy Now”. The CPS Summer 

School aims to impart political consciousness into 

delegates and empower them to consciously lead 

the revolution. We follow the tried and tested theory 

generally known as Marxism-Leninism. In this issue 

of Liciniso, we unpack the meaning of “Marxism-

Leninism”. 

This exposi-

tion is very 

important 

because 

some have 

tended to 

present the 

method of 

Marxism-

Leninism as 

some reli-

gious sect, 

while some 

have tended 

to hold it up 

as a rigid 

instruction 

that is inca-

pable of be-

ing devel-

oped further 

by the on-

going devel-

opment of the class struggle. 

The aim of the Party, through Liciniso, is to con-

scientise the oppressed masses, while at the same 

time updating the world working class of the pro-

gress of the struggle in Swaziland. In this issue, we 

thus present some of the analytical aspects of the 

2019 Summer School which we consider most ur-

gent for the working class to comprehend. 

By the time the School took place, the people of 

Swaziland had just called for the fall of the dictator, 

Mswati, under the #MswatiMustFall campaign. The 

School thus had the opportunity to unpack these de-

velopments, including the actions of the body known 

as the Political Party Assembly. This campaign was 

Understanding the Communist Party of Swaziland and its role in the struggle for freedom, 

democracy, and socialism – DEMOCRACY NOW 

Communist Party of Swaziland’s General Secretary, Comrade Thokozane Kenneth 

Kunene, officially opening the CPS 2019 Summer School. The CPS Summer 

School is an annual 10-day event. It takes place during the month of December. 
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Swaziland’s population has been 

on a negative growth for some 

time. People are dying due to a 

worsening healthcare system. The 

country is struggling over wages, 

scholarships, and other key sec-

tors. The regime, however, will not 

fall merely because it is weak. 

Without action from the op-

pressed, the regime will continue 

to limp from one crisis to the next. 

More, imperialist forces will contin-

ue to rescue the regime, as they 

have been doing over the dec-

ades. The working class of the 

world is looking to the CPS for di-

rection on the Swaziland question 

and the workers of the world are 

ready to support the oppressed 

people of Swaziland by all means 

necessary. CPS cadres thus have 

a duty to unapologetically present the Swaziland question to the masses in its undiluted content, organise 

the people against the autocracy for a decisive victory of the revolution.  

Secretary General of the Swaziland Solidarity Network (SSN), Comrade 

Sikhumbuzo Thomo, also participated at the CPS 2019 Summer 

School and reaffirmed SSN’s continued support of the CPS.  

Thokozane Kenneth 
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General Secretary 
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ogy, Marx and Engels showed that the first historical act 

is the production of the means to satisfy human needs – 

eating and drinking, a habitation, clothing and many 

other things – that is, the production of material life it-

self. They also showed that the whole internal structure 

of the nation depends on the stage of development 

reached by its production and its internal and external 

relations. Hence none can ever claim to be properly 

unpacking Swaziland and waging any struggle without 

acknowledging the fact that Swaziland is dominated by 

a capitalist economy, locked within a global system of 

imperialism, thus directly affected by the inevitable con-

sequences of capitalism and imperialism. 

In 1884, Engels expanded on this exposition, in his 

book The Origin of the Family, Private Property and the 

State, in the following terms:  

“According to the materialist conception, the deter-

mining factor in history is, in the last resort, the pro-

duction and reproduction of immediate life. But this 

itself is again of a two-fold character. On the one hand, 

the production of the means of subsistence, of food, 

clothing and shelter and the implements required for 

this; on the other, the production of human beings 

themselves, the propagation of the species. The social 

institutions under which humans of a definite historical 

epoch and of a definite country live are determined by 

both kinds of production: by the stage of development of 

labour, on the one hand, and of the family, on the oth-

er.” (emphasis added) 

In this instance, Engels was expanding the analysis 

he had presented four years earlier in his world-

renowned book Socialism: Utopian and Scientific, in 

which he had presented the materialist method as fol-

lows: 

“The materialist conception of history starts from 

the proposition that the production of the means to sup-

port human life and, next to production, the exchange of 

things produced, is the basis of all social structure; that 

in every society that has appeared in history, the man-

ner in which wealth is distributed and society divided 

into classes or orders is dependent upon what is pro-

duced, how it is produced, and how the products 

are exchanged. From this point of view, the final caus-

es of all social changes and political revolutions are to 

be sought, not in humans’ brains, not in humans’ better 

insights into eternal truth and justice, but in changes in 

the modes of production and exchange. They are to 

be sought, not in the philosophy, but in 

the economics of each particular epoch.” (emphasis 

added)  

Many people have tried time and again to pray away 

the problems afflicting the people of Swaziland, but be-

cause they still fail to analyse the roots of the Swaziland 

problem, they still fail to grasp the fact that these prob-

lems have an economic basis.  

I 
n order to understand the basis of our struggle, as 

with any other struggle, we must trace the history 

of the people in the country, as well as the various 

aspects that have influenced the people’s actions 

as they traversed through history. To properly grasp this 

point, we must thoroughly study the development of pro-

duction of the means of subsistence as well as the ensu-

ing production relations at each epoch. 

In tracing the history of Swaziland, we follow the mate-

rialist conception of history and dialectics. Through the 

use of the materialist method, we thus correctly avoid the 

colonialist and tinkhundla regime’s “Emakhandzambili”, 

“Bemdzabu” and “Emafikamuva” narrative. This latter nar-

rative positions the Dlamini clan as the centre of history 

and all others being mere appendages to the Dlamini 

cause – bar the colonialists, who are given a neat royal 

seat in the narration of history. We use the materialist 

conception of history and dialectics, also known as Marx-

ism-Leninism – or scientific socialism – as a scientific 

guide to action, in order to take society forward. In em-

ploying this method, we thus start from a scientific prem-

ise and continue upon that scientific approach without 

ever abandoning it. 

Production, and its study thereof, including its histori-

cal development, constitutes an important aspect if we 

are to concretely study and understand society. Human 

beings are the product of their own production. Those 

who do not study the development of productive forces 

and production relations will continuously fail to under-

stand the essence of the struggle of the people. It is 

largely for this reason that most of the organisations en-

gaged in the democratic struggle in Swaziland constantly 

make the wrong call that they wish to have a dialogue 

with the oppressive monarchy. And the monarchy contin-

ues to prove that freedom has never been given on a sil-

ver platter; that no oppressor can ever yield to people’s 

demands merely due to convincing arguments from the 

strongest of agitators and propagandists! 

The guiding slogan of the Communist Party of Swazi-

land – “For Freedom, Democracy, and Socialism” – cap-

tures the general outlook of our struggle. The content of 

these three elements must be thoroughly grasped, for this 

is not a slogan to merely excite the masses about the rev-

olution. There can never be freedom, democracy and so-

cialism without the democratic ownership of the means of 

production – including the fruits thereof – by the people, 

such ownership to be exercised by the people freely and 

without undue influence from imperialists or even internal 

economic and political elites. This means that for the peo-

ple of Swaziland to be free, there must be democratic 

ownership of the entire economy. At this point, however, 

the Party’s historical task is to mobilise the people to fight 

for that freedom, democracy and socialism. 

The materialist method was explained by Karl Marx 

and Engels over a hundred years ago and remains valid 

even today. In 1846, in the Critique of The German Ideol-

THE BASIS OF OUR STRUGGLE  
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among the oldest cultures on Earth. They were general-

ly nomadic, moving seasonally based on the availability 

of their basic resources. 

The San populated the southern African region long 

before the arrival of the Bantu-speaking nations, and 

thousands of years before the arrival of Europeans. 

Hundreds of thousands of generations of Stone Age 

hunter-gatherers populated the southern African land-

scape for nearly two million years. The San are the best 

model we have for the hunter-gatherer lifestyle that saw 

so many generations through the Stone Age. Some re-

searchers have even posited that the history of the later 

Stone Age is the history of the San. 

The San kinship system reflects their interdepend-

ence as small mobile groups. Evidence shows that they 

were able to enjoy large chunks of quality time among 

themselves, enjoying music, stories and dancing. The 

back-breaking work that exists today was unknown to 

San society. 

Women had a high status and commanded great 

respected in San society. They could be leaders of 

their own family groups, just like their male counter-

parts, making important family and group decisions. In 

addition, women were mainly involved in the gathering 

of food, but were also able to take part in hunting. 

The study of San communities has proved that they 

were an egalitarian society. Although they had leaders, 

these leaders’ authority was very limited. Decisions 

among the San were made by consensus, with women 

standing as equals in discussions and decisions. San 

economy was characterised largely as a “gift economy”, 

mainly based on giving each other gifts regularly rather 

than on trading or purchasing goods and services. Soli-

darity, therefore, was the basis of San economy. This 

means that forced labour, exploitation, the subjugation 

of one by another, in the production of the means of life, 

did not exist. Private property as a form of ownership, 

and thus the conception of private property in itself, was 

non-existent. 

During the San epoch, to produce their means of 

subsistence, no individual owned others for private ac-

cumulation. Slavery and hired labour power were not in 

existence. In every part of the world, such mode of pro-

duction produced communal societies – which we also 

refer to as “primitive communism”. Crime was generally 

unknown, though there were conflicts at some points. 

There was no standing army, and neither was there a 

police force or even jails. Their mode of production did 

not create classes. This was the era of primitive com-

munism. 

San rock art gives us clues about their social and 

belief systems. Nsangwini preserves some of Swa-

ziland's largest San paintings. This artistic work of the 

San predates colonial times. The paintings usually de-

pict animals, people, hunting parties, battle scenes and 

dances.   

Religious groupings have sprung up in every commu-

nity, many charity organisations have been formed, but 

crime and poverty keep deepening. In the hope that 

“immorality” will be curtailed, some people have cried out 

for a return to a precolonial way of life. They do not wish 

to undo the present mode of production, and actually ac-

cept it as a welcome development, but only the wish for 

the setting up of the cultural institutions and practices that 

existed during the precolonial years when industrial pro-

duction had not been transplanted into Swaziland by the 

colonialists. They will continue to fail. Cultural institutions 

and practices are not the primary drivers of society, 

though they are dialectically linked with the economic sys-

tem in the driving of society. Law, religion, conscious-

ness, culture, morality and all the rest of beliefs and 

thoughts that human beings entertain themselves with at 

each given epoch are not independent. They are rooted 

in the mode of production of each applicable epoch. 

Hence a society in which the means of production and 

fruits of labour are owned by a tiny minority while the rest 

of the people work to produce the riches of society, such 

as in the capitalist mode of production, can only produce 

immense riches for a few, on the one hand, and immense 

poverty, on the other. Naturally, the rate of violent crimes 

and theft can only increase. But so will the corruption of 

the rich and the exploiters. 

Without freedom, democracy and socialism, socie-

ty can never claim to be on the road towards ridding 

itself of the problems it faces every day. Questions 

with respect to Swaziland may thus include the following, 

among others: Who owns the factories, mines and farms 

in Swaziland? Who gets the profits from all these compa-

nies? Who works in all these companies every day in or-

der to produce surplus? Which groups are prime victims 

of crime in Swaziland? Which groups are the most cor-

rupt? Which groups appear to be destined for failure, be it 

due to inability to pay school fees, start a business, and 

so on?  

From primitive communal society to 

tribal communal society  

Employing the materialist conception of history, if we 

are to understand the struggle of Swaziland, we must 

begin by briefly tracing the early history of Swaziland – 

and to a certain extent, of the African continent. This in-

volves an elucidation of the life of the San and Khoe peo-

ples, as well as the transition to tribal Swaziland – pre-

ceded by the arrival of the Bantu peoples – including the 

influence of colonialism on the direction of the country. 

We must thus study what they produced, the way in 

which they produced, and the way the fruits of pro-

duction were distributed among the people in each era. 

Such a study will help us compare old societies to current 

capitalist relations.  

The San 

There is clear evidence today that thousands of years 

ago, if not more, the hunter-gatherer San people lived in 

the territory we today know as Swaziland, in addition to 

other parts of the southern African region. The San are 



 6 

  LICINISO ISSUE 9 30 MARCH 2020 

of other iron goods helped stimulate economic activity, 

the rise of chiefdoms and even states. The control of 

iron production was often by ironworkers themselves, or 

a "central power" in larger societies such as kingdoms 

or states. The Bantu society, it must be noted, was gen-

erally communal.  

However, it must be noted that there were some 

marked differences from the San and Khoe communi-

ties. The growth in population, advanced productive 

forces, as well a more advanced system of ownership of 

livestock, tools, and so on, meant that the positioning of 

some smaller groups of people as leaders of those soci-

eties, leading to the system of hereditary rulers – chiefs 

and kings. With growing populations, competition for 

natural resources, and other means of subsistence, 

generally, between neighbouring communities became 

inevitable. The results were wars and conquests, 

though the results of those wars did not create, among 

other results, the enslaving of the conquered communi-

ties. Instead, they were assimilated into the conquerors’ 

societies and became one. 

Going back to the future 

The tracing of particularly San and Khoekhoe socie-

ties is important in many ways. A study of these com-

munities proves that there is nothing natural about the 

oppression of one group (or na-

tion or human being) by another. 

It also presents credible evi-

dence to what communists con-

tinue to propagate that the im-

poverishment of the majority of 

the people is not a natural phe-

nomenon, and thus can be done 

away with and replaced with an 

egalitarian society – that is, a 

classless society. 

It is important to note that some of the institutions 

that exist today as well, along with many of today’s firm-

ly held beliefs, did not exist during the San and Khoe 

epoch. For instance, the San and the Khoe peoples did 

not have any standing police and army forces, and nei-

ther did they have any jails. They were also not a socie-

ty of class inequalities. Poverty, most importantly the 

poverty of one group along with the affluence of a few 

elites, as well as private property, were all unknown. 

The wildlife that they consumed (for the San) and that 

which they domesticated (for the Khoe) belonged to all 

the various communities and they cooperatively worked 

to produce their food and all material needs. The prod-

ucts of their labour were shared among all members of 

society on an equitable basis.  

Due to the equality that existed among the San and 

the Khoe peoples, any conflict among the people was 

more easily dealt with, compared to capitalist society’s 

vindictive culture of long imprisonment as punishment 

(and death penalty) for those found to have trans-

gressed the norms and values of bourgeois society. 

 

The Khoekhoe 

Like the San, the Khoekhoe were generally a nomadic 

indigenous people of Africa. Unlike the San, they were 

pastoralist. However, they were able to group themselves 

with the hunter-gatherer San peoples. Just like the San, 

the Khoe peoples were communal in terms of production 

and distribution of their products of human labour.  

Evidence shows that the Khoe peoples traded with 

other groups and communities from all over the globe for 

centuries. Portuguese explorers and merchants are 

among the first groups to record their contacts. 

The Bantu 

The migration of the Bantu people from their origins in 

southern West Africa saw a gradual population movement 

sweep through the central, eastern, and southern parts of 

the continent starting in the mid-2nd millennium BCE and 

finally ending before 1500 CE. With them, the Bantu 

brought new technologies and skills such as cultivating 

high-yield crops and iron-working which produced more 

efficient tools and weapons. 

The Bantu were agriculturalists who spoke various 

dialects of the Bantu language. Using both stone and iron 

tools, they successfully grew crops such as millet, sor-

ghum, dry rice, beans, oil palms, and melons, although 

they did so at a subsistence 

level. They had the technology 

to create iron from iron ore. 

The Bantu people’s iron 

tools improved agricultural 

yields and their iron weapons 

made them formidable military 

opponents. They were also 

hunters, animal herders, pot-

ters, weavers and traders, ex-

changing such goods as salt, 

copper, and iron ore for those things they needed. 

In their movement, the Bantu came across people who 

were still in the Stone Age in terms of weapons and tech-

nology, and their production thereof. Armed with such 

advanced tools and experience in battle, they had little 

trouble imposing themselves wherever they went. Their 

superior technology also encouraged local peoples to 

accept Bantu leadership. 

From the 12th century onward, with the growth in pop-

ulation, the processes of state formation amongst Bantu 

peoples increased in frequency. This led to more special-

ised divisions of labour, including military power, while 

making emigration more difficult. It also led to technologi-

cal developments in economic activity and to new tech-

niques in the political-spiritual ritualization of royalty as 

the source of national strength and health. 

The Iron Age of Africa was based around the agricul-

tural revolution, driven by the use of iron tools. Tools for 

cultivation and farming made production far more efficient 

and possible on much larger scales. Fishing hooks, arrow 

heads and spears aided hunting. Iron weapons also influ-

enced warfare. These items, in addition to the production 

Some of the institutions that exist today, along 

with many of today’s firmly held beliefs, did not 

exist during the San and Khoe epoch. The San 

and Khoe did not have any standing police and 

army forces. Neither did they have jails. They 

were not a society of class inequalities. Poverty, 

most importantly the poverty of one group along 

with the affluence of a few elites, as well as pri-

vate property, were unknown. 
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sible with the dismantling of all classes. In this instance, 

we refer to the withering of the state and the formation 

of a classless society which we refer to as 

“Communism”. This, however, will not be possible with-

out the creation of socialism, that is, what Karl Marx 

referred to as the “dictatorship of the proletariat” in his 

work Critique of the Gotha Programme. In the case of 

Swaziland this means we must wage relentless strug-

gles against the absolute monarchy, a backward regime 

still holding the whole nation back with its feudalist ap-

proach to development. We must mobilise the people in 

the fight for democracy, as part of the journey towards 

socialism. 

It must be noted, importantly, that by “democracy” 

we do not narrowly refer to the election of members of 

parliament and the government, as the liberal elements 

often wish to drive the people towards. Rather, in addi-

tion to the democratic election of all officials across all 

public institutions and structures, we also refer to the 

democratic control of the means of production and ex-

change. Thus, the economy – land, factories, and so on 

– as well as all other public institutions such as schools, 

police, and so on, must be controlled by, and also 

serve, the people as a whole. For example, a democrat-

ic Swaziland cannot claim to be a democracy unless 

and until the investment arms currently under the con-

trol of the absolute monarchy, Tibiyo Taka Ngwane and 

Tisuka Taka Ngwane, are placed on the hands of the 

people for their direct benefit. In the general procession 

of the struggle, this necessarily involves the expropria-

tion of these entities and their transfer to the hands of 

the people. 

Here we use 

Tibiyo and Tisu-

ka merely for 

demonstration 

purposes, but 

the scope is 

much wider 

than the two 

entities as the 

same principles 

generally ap-

plies to other 

sectors.  

History con-

tinues to 

laugh hard at 

people who 

still hold that 

human rela-

tions have 

always been 

as they are 

today under 

capitalism, 

and that capi-

talism is a 

natural sys-

tem which 

must be em-

braced and improved here and there (for its perpetuation, 

of course). The same applies to people who believe that 

inequality is a natural human trait which can never (and 

should never) be done away with. History shows that 

such beliefs in the naturality of class inequalities, home-

lessness, hunger, destitution, inequality between the sex-

es, gender-based violence, and generally the subjugation 

of one by another, are all baseless – or at least, if we put 

the matter from a different angle, based on an oppressive 

system of exploitation, which thus produces and repro-

duces such oppressive beliefs or ideas. We see, for in-

stance, that the social position of the precolonial African 

woman was far higher than that of the European woman 

living under the system of capitalism. This African woman 

was an active member of the family and society, and also 

was a key part of every decision-making process. Thus, 

gender relations were vastly different from today’s society 

which positions males as natural providers of their fami-

lies, a.k.a. “breadwinners”, and women merely as com-

modities to be bought and sold – from the father to the 

prospective husband’s family – for child-bearing and child

-nurturing purposes. Evidence has also shown that pre-

colonial African society had far less cases of gender-

based violence compared to capitalist European society – 

and, indeed, capitalist African society today. These ills 

were also far less prevalent in European society when its 

production process was still on a largely communal peri-

od. Lessons from the past, therefore, are important if we 

are to move society forward. 

And so, as 

it was in 

the past, 

so it shall 

be in fu-

ture! It is 

clear, 

therefore, 

that a soci-

ety without 

a standing 

army, police, 

inequality, exploitation, poverty and all the evils that be-

devil today’s society is possible. This society will be pos-

Sandlane rock art in Swaziland  

Nsangwini rock art. Human and winged 

figures. 

Nsangwini wildebeest. 

Nsangwini. Winged figures. 



 8 

  LICINISO ISSUE 9 30 MARCH 2020 

used! 

As such, capital had to first adapt to the conditions of 

peasant Swaziland. To force people to abandon their 

homes and go to work for capital, the colonialists, in 

partnership with the Swazi monarchy, introduced poli-

cies such as the payment of tax (poll tax, hut tax, dog 

tax, and so on). Force was also used to drive men to go 

and work in the mines. If they refused, threats of ban-

ishment for their families were often enough to ensure 

submission. It must be recalled in this instance that, 

while the elements of communalism were still in exist-

ence in precolonial Swaziland, the people did not nec-

essarily own the land, in today’s conception of the term. 

Powers on the use of the land vested in chiefs and the 

king. Hence it became easier for the monarchy to em-

ploy eviction threats to force men to go work in the 

mines. Eviction as a measure is still used by the monar-

chy today to silence dissenting views.  

Land dispossession was also another measure used 

to create want among the indigenous population. This 

was also with the collaboration of the Swazi monarchy. 

With more people unable to access land for cultivation, 

it meant that the people needed money to feed their 

families and to attain other material needs. Thus, forced 

taxes, forced work, as well as expropriation of land and 

livestock was one of the many decisive means through 

which capitalism settled in Swaziland – and in all colo-

nised lands generally. In short, the people had to be 

impoverished in order to control them, to colonise them 

– and thus justify colonialism by claiming “protectorate” 

status!  

Thus, the proletarianization of the people had begun, 

along with the strengthening partnership (of course, with 

conflicts here and there) between the British colonialists 

and South Africa’s White Settlers, on the one hand, and 

the Swazi monarchy on the other.  

This partnership between the Swazi monarchy and 

the colonialists meant that the economy was in the 

hands of the colonialists, with the monarchy being the 

political figurehead over the indigenous people. For its 

Our struggle against the tinkhundla system cannot be 

properly understood without unpacking the impact of colo-

nialism (The often-used term in the case of Swaziland is 

“protectorate”, that is “British protectorate”, but there is 

not much difference from colonialism because all – or 

most – of the key elements of colonialism also exist in the 

“protectorate” sphere). Swaziland was not spared from 

the impact of the snatching of African lands by European 

superpowers. One method that was used by the colonial-

ists was the “peaceful” one: partnering with local rulers; 

the chiefs and kings. Swaziland is a classic example of 

this method. King Mbandzeni was notoriously known for 

awarding European Settlers vast acres of land in return 

for bribes – alcohol being one of those “inducements”. 

Similar to what was happening in the southern African 

region, British capital was in serious need of cheap la-

bour, particularly in the mines and farming, though the 

Afrikaners later started dominating (their ownership) in 

farming at a later stage. It was never going to be possible 

for the British to ensure that the people peacefully and 

willingly choose to work in the mines and farms, however. 

Crucially, Swaziland was a peasant community at that 

time. The people did not need money in order to sustain 

themselves, for instance. They also did not use money to 

trade among each other. They had access to land, where 

they cultivated food and raised their livestock. They also 

had access to wild fruits and vegetables. Additionally, 

since this was generally a communal society – but tribal – 

in terms of the distribution of work and products of labour 

power thereof, it meant that the system of egalitarianism 

that still largely existed helped people avoid poverty, in all 

its elements such as homelessness and hunger, and so 

on. In other words, there was no need for anyone to 

spend many months away from home to work under-

ground in the mines and create private property for a few 

individuals; capitalists. The people shared their products 

among themselves, grouped by the stage of development 

of productive forces under clans and small communities. 

This self-reliance meant that there had to be drastic 

measures to help capitalism adapt to African conditions. 

People had to be forced to work, and indeed force was 

Colonialism and the alliance between the monarchy and Capital 

Cde Patrick Mamba, TUCOSWA Treasurer General , 

addressing the CPS School. 

CPS Treasurer General, Comrade Khethiwe Mabaso, 

presenting on the Gender Question. 
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land and livestock. These investment arms were formed 

using livestock taken forcefully from the people under 

the guise that they would benefit from the fruits thereof. 

Land was also expropriated under the same pretext. 

Both Tibiyo and Tisuka remain feeding ranches for the 

royal family. Poverty among the people of Swaziland 

has deepened over the years as the royal family got 

fatter and fatter. 

One of the results of the long history of oppression in 

Swaziland is that Swaziland is today ruled by a feudal 

lord (the monarchy). The monarchy has absolute control 

of the land. The monarchy (the insti-

tution characterised by the king, 

queen and the chiefs) has firm con-

trol of the land. It uses backward 

ideas such as the “divine right of 

kings” to rule over the people. Con-

sequently, threats – and actual acts 

– of eviction are a daily stick used by 

the monarchy to shut down any dis-

sent and suppress the revolution. 

On the other hand, the same feudal 

lord operates as a capitalist, but run-

ning the various capitalist industries 

in a feudalist manner. Consequently, many Swazi busi-

nesses, and indeed other foreign ones, have been ru-

ined by the practice of tribute labour and donations of 

profits to the monarchy, the same way it used to happen 

in Europe when feudalism had rooted itself firmly. Many 

businesses have been forced, for instance, to provide 

shares for free to the monarchy and also ensure to pay 

dividends to Mswati, irrespective whether business had 

been bad or good in each particular year. They are also 

reduced to mere nonentities as they are forced to make 

donations to the monarchy for whatever event the event 

that the monarchy has dreamed up in each instance. 

Hence, within the business community, there is deepen-

ing – but often hushed – disgruntle-

ment with the tinkhundla system, as 

it tends to negatively affect private 

bourgeois profits. 

Our struggle, therefore, has to be a 

broad one. Our struggle is for the 

democratisation of our country, but 

this is not democracy for its own 

sake; it is for the development of the 

people, for the total eradication of 

poverty in all its facets. This means 

that, for a true struggle of the peo-

ple, it must be a revolutionary strug-

gle. “Democracy”, therefore, means 

that the entire land (including every-

thing that stands on it) must be re-

turned unconditionally to the people. It further means 

that there must be democratic control of the means of 

production, as well as the fruits thereof, for the empow-

erment of the people as a whole. 

To do all this, the people have to unite in the struggle 

efforts, the monarchy received incentives – monetary and 

in kind – from the colonialists to quell any anti-colonialist 

rebellion. 

The monarchy-colonialist partnership played itself out 

in the 1960s during the deliberations towards independ-

ence. While the vast majority of the population argued for 

a return of all lands expropriated by the settlers, Sobhuza 

II fought tooth and nail to protect White Settlers’ interests 

as well as those of multinational corporations. He did not 

lift a finger against the colonialists, in the people’s favour, 

for the end of colonialism. In addition, Sobhuza was vo-

cally open in his dismissing of rad-

ical anti-colonialist revolutions that 

had occurred across Africa. He 

was firmly against the radical ideo-

logies and approaches which 

called for true independence of the 

African peoples. This is why it is a 

crime against the people of Africa 

to equate Sobhuza II with the likes 

of Kwame Nkrumah, for he stood 

against everything that Nkrumah 

stood for. Consequently, he never 

stopped persecuting the local 

Black-led political parties in the 1960s while he actively 

gave support to those which represented White political 

and economic interests. 

It is now a well-known fact that prominent South Afri-

can Afrikaner politicians such as the Broderbond mem-

ber, Van Wyk de Vries, and MP and later Prime Minister, 

BJ Vorster, among other wealthy Whites in South Africa 

and Swaziland, advised Sobhuza II to form a political par-

ty to contest the June 1964 elections, as well as subse-

quent elections, in order to remain relevant in Swazi poli-

tics. For this, he received both political and economic 

support – against the indigenous people’s interests. In the 

end, when his political party, Imbokodvo National Move-

ment, swept all parliamentary 

seats in the 1967 elections 

(towards independence in 1968), 

he had done so in collaboration 

with, and with great support from, 

the White Settlers. 

The monarchy’s partnership 

with the colonialists never ended 

at independence in 1968, howev-

er. The banning of pollical parties 

in April 1973 by Sobhuza had the 

full backing of, chiefly, the apart-

heid regime of South Africa. British 

capital, on the other hand, under-

stood that the suppression of the 

population would only mean more 

accumulation of private profits, and thus were not inter-

ested in opposing the formation of an absolute monarchy. 

The formation of the investment arms – Tibiyo Taka 

Ngwane and Tisuka Taka Ngwane – meant further expro-

priation of the people’s properties in the form of, largely, 

The people have to unite in the struggle 

against the absolute monarchy as well as 

imperialism. The urgent need for democ-

racy – that is, for the formation of a multi-

party democracy – is now accepted by 

the majority of the population, though the 

definitions of “democracy” may vary. 

However, in the question of Swaziland, 

there can never be a true struggle for 

democracy if the struggle is not anti-

capitalist and anti-imperialist.  

Land dispossession was another meas-

ure used to create want among the indig-

enous population. This was also with the 

collaboration of the Swazi monarchy. 

With more people unable to access land 

for cultivation, it meant that the people 

needed money to feed their families and 

to attain other material needs. Thus, 

forced taxes, forced work, as well as ex-

propriation of land and livestock was one 

of the many decisive means through 

which capitalism settled. In short, the 

people had to be impoverished in order 

to control them, to colonise them.  
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against the absolute monarchy as well as imperialism. 

The urgent need for democracy – that is, for the formation 

of a multiparty democracy – is now accepted by the ma-

jority of the population, though the definitions of 

“democracy” may vary. However, in the question of Swa-

ziland, there can never be a true struggle for democracy if 

the struggle is not anti-capitalist and anti-imperialist. This 

means that the aim must be for our democratic country to 

be truly – an in fact – democratic, free from the clutches 

of foreign superpowers and international capital. The peo-

ple must be able to determine their future freely and with-

out any undue influence or coercion from imperialist forc-

es. It must be a struggle for national sovereignty and self-

determination. These are all indispensable in the struggle 

for socialism. 

To be able to do the above, it is important for the op-

pressed to fully comprehend their position in the composi-

tion of the population of Swaziland. A good grasp of the 

class struggle as well as the gender struggle is indispen-

sable for a revolution to take place. Likewise, a good 

comprehension of the political economy of the tinkhundla 

system must never be neglected.  

    LICINISO 

CPS Deputy National Chairperson, Comrade Mcol-

isi Ngcamphalala, presenting on the Philosophy 

of the Communist Party. 
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extent of imperialism’s grip of Swaziland – and, possi-

bly, also of its potential grip on a future democratic Swa-

ziland – and the immediate and long-term consequenc-

es. For instance, the role of Tibiyo Taka Ngwane (as 

well as ownership patterns therein) in the exploitation of 

the people, on the one hand, must be carefully distin-

guished from that of Coca-Cola, on the other, as well as 

the interconnections between the two. The role of inter-

national financial institutions, such as the International 

Monetary Fund (IMF) and the World Bank, in sustaining 

the absolute monarchy must never be ignored. The 

loans issued by 

such institutions 

largely help per-

petuate the posi-

tion of Swaziland 

as a puppet of 

imperialism, while 

these financial 

institutions also 

pose a danger to 

the future of a 

democratic Swazi-

land. In the end, if 

a proper revolu-

tion is not waged 

and the economy 

consequently not 

in the hands of 

the people, there 

is the real danger 

that the demo-

cratic country will 

be stuck with 

huge loans, with the inevitable crippling structural ad-

justment programmes that the IMF is notoriously known 

for. Our struggle for democracy must thus be also an 

anti-imperialist struggle if we are to preserve a great 

future for the people. 

That Swaziland’s economy does not primarily serve 

the people is now a well acknowledged fact. Swaziland 

is only viewed as nothing but a source of raw materials 

and human labour exploitation for the immense accu-

mulation of profits for the few. This is particularly mani-

fest in the textile industry, more specifically with the ad-

vent of AGOA (African Growth and Opportunity Act. 

This is a piece of legislation that was approved by the 

United States in May 2000. The purpose of the Act is to 

assist the economies of sub-Saharan Africa and to im-

prove economic relations between the United States 

and the region). Swaziland became eligible for AGOA in 

2001. 

AGOA is often hyped up as a major benefit for the 

A 
s demonstrated by the Communist Manifes-

to, and acknowledged by most scholars – 

including bourgeois scholars – the history of 

all hitherto existing society is the history of 

class struggles. These classes, however, are not created 

by whatever genius comes up with from their educated 

minds, or whatever dictator decrees each time. The exist-

ence of classes is only bound up with particular historical 

phases in the development of production, as Marx clari-

fied in his Letter to Joseph Weydemeyer in 1852. With 

capitalist production now dominating Swaziland, on the 

one hand, along 

with the monarchy’s 

absolute power, on 

the other, the super 

exploitation of the 

people of Swaziland 

becomes inevitable. 

Since capitalist pro-

duction is dominat-

ed by foreign corpo-

rations, the law and 

politics also largely 

mirror this reality. 

The primary duty of 

the monarchy re-

mains to whip work-

ers back to work to 

be exploited by 

these international 

corporations for 

super profits, part 

of which are to be 

shared with the 

monarchy. 

As such, when studying the political economy of Swa-

ziland, we must not narrowly and exclusively look at the 

immediate oppressor; the absolute monarchy. We must 

comprehend that some things that happen in Swaziland 

may be caused by internal factors, while others have their 

origins outside Swaziland. The study of imperialism re-

quires a study on how Mswati is sustained from outside 

Swaziland, by the outside forces that maintain him in 

power. Since capitalism dictates to democracy, and not 

the other way around, it must be understood that, contra-

ry to popular beliefs, government policies are not really 

made in parliament. The demands of capitalist industries 

often end up being the policy of the country. The ideas of 

the bourgeoisie are thereafter expressed in national poli-

cy, while the same cannot be said for the ideas and aspi-

rations of the working masses. 

Thus, a thorough study of these endogenous and ex-

ogenous factors, respectively, helps us understand the 

CAPITALIST RELATIONS IN SWAZILAND: 

CLASS AND GENDER STRUGGLES  

SACP Central Committee Member, Comrade Alex Mashilo, making a 

presentation on Political Economy. This was during the CPS 2019 

Summer School. 
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boast but only for a brief moment, for the unity of the 

workers will be the exact force which will overthrow it. 

This is inevitable! 

While in this instance we have utilised the example 

of textile workers, this state of affairs is repeated, to var-

ious degrees, in the rest of the sectors, including the 

civil service. 

The inequalities we have briefly highlighted above 

must direct revolutionar-

ies to comprehend the 

urgent necessity to in-

tensify the class and 

gender struggle. Class 

struggles can never be 

understood in the ab-

stract, that is without at 

one and the same time 

understanding – and 

exposing the fact – that 

there are also inequali-

ties with regard to gen-

der relations. Women 

are generally seen as 

objects of cheap labour, 

and thus are exploited 

at will. In the textile fac-

tories there are many 

stories of pregnant 

women who have been refused basic necessities, such 

as rest periods as well as bathroom breaks. Female 

workers have had to choose between taking maternity 

leave and losing their jobs. This is on top of the societal 

pressures and abuses faced by women, generally, such 

as rape, forced marriages, and many others. On the 

other hand, male workers are pressured by society to 

be providers to their families and also place extra bur-

dens on them with regard to marriage (for example, 

payment of lobola). All this must be done at such paltry 

wages which cannot even provide basic necessities 

such as children’s school fees. 

On the other hand, a point too often, if not always, 

missed by gender and women-empowerment groups, 

gender equality can never be achieved without at one 

and the same time dismantling classes. Of course, it is 

necessary that the daily reality of women – various 

forms of abuse mainly by men, lower pay compared to 

their male counterparts, oppressive religious and cultur-

al beliefs, and so on – be highlighted. However, this 

important struggle has to be bound together with the 

class struggle. Gender inequality will not end, for in-

stance, without the concomitant dismantling of the mo-

narchical system and capitalism. The monarchical sys-

tem necessarily needs gender inequality for its contin-

ued existence. The same applies to the capitalist sys-

tem.  

working people of Swaziland. Hence, the usual royalist 

propaganda is that the people are deeply indebted to the 

absolute monarchy for the investors that set up in the 

country and give them jobs. 

Briefly, with regard to AGOA, Swaziland became eligi-

ble for apparel exports. Textile companies would thus 

enjoy duty-free and quota-free access to the United 

States market. The Mswati regime pledged its support for 

textile companies in 

the form of low rental 

custom-built factory 

premises, favourable 

tax rates as well as a 

ready-to-exploit popu-

lation. The regime 

ensured that with the 

extreme impoverish-

ment of the people, 

textile workers would 

accept any amount of 

pay at whatever ex-

pense. This led to the 

rapid growth of the 

apparel sector. It 

peaked in 2004 at an 

estimated 30,000 

employees. Today 

there are about 

15,000 workers employed in textile companies in the 

country. 

Swaziland has featured greatly in the top 10 textile-

exporting countries in sub-Saharan Africa. Yet these bil-

lions in monies, produced by workers in the textile indus-

try, have never truly benefitted the people. Additionally, 

none of these companies are owned by the Swazi people. 

Most of them are owned by Taiwanese shareholders. 

This is clearly not a “win-win” situation, contrary to the 

regime’s propaganda. Thus, AGOA, strictly speaking, 

benefits foreign capital and also keeps the people mo-

mentarily happy that at least they are employed, thus 

helping the rulers enjoy momentary peace and stability in 

the midst of poverty. 

Statistics show that a great majority of the population 

employed in Swaziland’s textile industry are women – 

over 90 percent. (Interestingly, though not surprisingly, 

the workers’ unions in the sector are led and dominated 

by males). Additionally, most of the employees have sec-

ondary school qualifications. The regime is aware of the 

desperation of women. The capitalists, with the benefit of 

that knowledge about women’s desperation, impose poor 

wages on the workers, along with deplorable working 

conditions. On the other hand, in order to supplement 

their poor pay, many of the women have to engage in 

activities they would never have thought about – just so 

that their children have food, shelter, attend school, and 

access other basic necessities. Armed with this state of 

affairs, the regime goes out to boast to international capi-

tal that it has the most obedient workforce, a workforce 

ready to be exploited as capital feels. The regime must     LICINISO 

CPS National Chairperson, Comrade Dumisani Fakudze, pre-

sents on Theory of Organisation. 
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other proletarian parties: formation of the proletariat into 

a class, overthrow of the bourgeois supremacy, con-

quest of political power by the proletariat,” states the 

Communist Manifesto. It is important to note here that 

the conquest of political power is by the proletariat, not 

the communists on their own and for their separate in-

terests. The dialectical relationship between com-

munists and the proletariat is thus as important as the 

relationship between fertile soil and fruit-bearing plants. 

The above exposition remains valid and is applicable 

to the Communist Party of Swaziland today. The Com-

munist Party works constantly to build the entire work-

ing-class movement. It does not aim to create, for in-

stance a new federation of workers 

to rival TUCOSWA, the revolution-

ary federation of the workers. In-

stead, it calls for its strengthening, 

for one workers’ federation in the 

country and one union in every in-

dustry – and continuously and una-

pologetically works within the move-

ment to strengthen it. The Party 

calls for unity among all workers 

against capitalism and imperialism, 

for a unified programme to bring 

about socialism.  

While the Communist Party must 

unite with the rest of the working 

class organisations in Swaziland, it must distinguish 

itself from the rest of the organisations within the mass 

movement through dedication, sacrifice and discipline. 

Again, we return to the Communist Manifesto. The Man-

ifesto clarifies that the Communists are ON THE ONE 

HAND, practically, the MOST ADVANCED AND RES-

OLUTE SECTION of the working-class parties of every 

country, that section which pushes forward all others; 

ON THE OTHER HAND, theoretically, they have over 

the great mass of the proletariat the ADVANTAGE OF 

CLEARLY UNDERSTANDING 1) the line of march, 2) 

the conditions, and 3) the ultimate general results of the 

proletarian movement. 

This generally summarises the vanguard role of the 

CPS. The CPS thus strives to build itself to play its van-

guard role in the democratic revolution. As the CPS 

Strategic Programme states, the CPS aims to provide a 

leadership role (vanguard role) for the working class. 

The Party holds that such a role can only be acquired 

through hard work, commitment and solidarity with the 

people. It cannot claim or bring about this role merely by 

proclamation. The CPS must develop and build itself as 

a reliable and trusted entity by engaging in, pioneering 

and spearheading mass campaigns that tackle the cri-

ses that afflict our society.  

I 
n the preceding sections we gave an introduction 

of the basis of our struggle. In doing so, we traced 

the history of Swaziland, including the historical 

basis of the oppression of the people, as well as 

the consequent struggles therefrom. We discovered that 

the colonial economy – and generally colonial politics – is 

still entrenched in Swaziland. The consequences of these 

have been the further exploitation of the people, increas-

ing landlessness, as well as gender inequalities, among 

other ills. These crises are spearheaded by tinkhundla 

capitalism; capitalism as it operates under the tinkhundla 

system. We also showed that these crises must be re-

solved by a determined struggle against capitalism, for 

socialism. 

In Swaziland, the only anti-

capitalist and anti-imperialist organi-

sation, both in theory and practice, 

is the Communist Party. This does 

not mean, however, that the other 

organisations of the people are 

dormant. They are, in fact, waging 

important struggles against the re-

gime, rooted in their various per-

suasions. Some are focused on 

specific issues which may not di-

rectly negatively affect the regime 

but prove to be invaluable when 

they unite with the rest of the pro-

gressive forces. Hence the unity of 

all these organisations is crucial for the defeat of the tink-

hundla system. As such, the Party must build itself, theo-

retically and organisationally, to win the hearts and minds 

of the people. The Party must strive to be the vanguard of 

the working class. The process of Party-building never 

stops, otherwise counterrevolutionary elements will creep 

in and hoodwink the people into accepting the current 

situation. Additionally, vanguardism (the position of the 

Party as a guiding inspiration for the working class) is 

never an inherent position, preordained or acquired by 

the mere fact that we are a Communist Party. This posi-

tion is always won in the terrain of struggle. 

Section II of the Manifesto of the Communist Party, in 

the analysis of the relation between Communists and the 

proletarians (The class of modern wage labourers who, 

having no means of production of their own, are reduced 

to selling their labour power in order to live (Communist 

Manifesto), states that the Communists do not form a 

separate party opposed to the other working-class par-

ties. Communists have no interests separate and apart 

from those of the proletariat as a whole. They do not set 

up any sectarian principles of their own, by which to 

shape and mould the proletarian movement. “The imme-

diate aim of the Communists is the same as that of all 

THE COMMUNIST PARTY AND THE 

OPPRESSED PEOPLE  

Communists do not form a separate par-

ty opposed to the other working-class 

parties. Communists have no interests 

separate and apart from those of the 

proletariat as a whole. They do not set 

up any sectarian principles of their own, 

by which to shape and mould the prole-

tarian movement. “The immediate aim of 

the Communists is the same as that of 

all other proletarian parties: formation of 

the proletariat into a class, overthrow of 

the bourgeois supremacy, conquest of 

political power by the proletariat 
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and produce conscious cadres that awaken, that is con-

scientise the oppressed on the nature and focus of the 

struggle, which is socialism. 

Provide leadership: The Party must lead by exam-

ple. It must show through practical action that it is the 

best suited organisation to lead and push the struggle of 

the suffering masses forward. There must be caution on 

this aspect, however. To lead does not always mean 

that the Party must always be visible on the frontline or 

in public opinion-making platforms. That the emblem of 

the Party may sometimes not be visible does not neces-

sarily mean that the Party is not leading in a specific 

issue or aspect. The Party may thus lead from the front, 

from the back, from the centre and all other angles. The 

full comprehension of tactics guides the Party on its 

work. 

Unite the entire movement: The Party has a role to 

play in uniting the oppressed masses as well as the var-

ious progressive organisations in order to build the Lib-

eration Front. 

Targets of CPS are well summarised in the three 

pillars of the CPS Programme of Action (2016-2020) as 

follows: 

BUILDING and STRENGTHENING OUR FORCES 

(Building and strengthening the CPS, the broad pro-

democracy movement and working class formations, 

such as trade unions, youth, women and peasant or-

ganisations); 

WEAKENING AND DEPLETING THE POWER OF 

MSWATI REGIME (weakening and depleting the power 

of the Mswati regime politically, economically and psy-

chologically); 

WINNING OVER SUPPORT AND ALLIES FOR THE 

REVOLUTION (Building solidarity with the struggle in 

Swaziland within the Swazi population and in other 

countries and the international arena.  

It is natural that as Party cadres work the ground to 

organise the masses, they will be met with fierce opposi-

tion – and so will the Party, generally. Some of those ele-

ments are in direct and open opposition to the revolution, 

originating from the regime itself. Others, however – and 

these can sometimes be even more fierce than the open 

ones – find themselves within the mass democratic move-

ment or, at least, position themselves within the move-

ment, some having been directly planted in by the regime 

and its imperialist supporters. Party cadres ought to be 

alive to such elements. Yes, the Party fights for unity 

among the oppressed, but this unity must be a principled 

one. Elements which seek to destroy the working-class 

movement, whether by weakening the unions or by inces-

sant attacks of the Party of the working class, must be 

exposed, and will surely be expunged by the conscious 

workers – where necessary – from the movement. 

Communists disdain to conceal their views, as the 

Manifesto proclaimed in 1848. CPS cadres, therefore, 

have a duty to be decisive when engaging the enemy’s 

agents, to explain to the working class, with utmost clari-

ty, the line of march, and to analyse the struggle as it is 

and not sugar-coat the issues. This must be done in the 

simplest language and method which the people under-

stand. 

Three main tasks of CPS in the revolution include the 

following: 

Provide direction: The Party must work daily to train     LICINISO 

SNAT President, Comrade Mbongwa Dlamini, address-

ing the CPS 2019 Summer School. Soon after his ad-

dress, the Mswati regime’s police briefly detained him at 

the border gate on his return to Swaziland. They accused 

him of disrespecting Mswati by continuing to wear  his 

cap in the midst of Mswati’s picture. 

Cde Khethiwe on Party Political Programme. 
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T 
he Communist Party of Swaziland wholly supports the view of the gov-

ernment of the People’s Republic of China (PRC) that the efforts of the 

Chinese province of Taiwan to gain a foothold in Southern Africa by 

fostering relations with the Mswati regime of Swaziland should be re-

buffed. 

The Chinese province of Taiwan is not recognised by the international communi-

ty or any intergovernmental organisations as a state entity. The efforts by the break-

away province to pose as a bona fide nation state have always been designed as a 

means of destabilising the PRC. 

The creation of the province of Taiwan as a nation state was rooted in the strug-

gle by communist forces against reactionary forces which ended in victory for the 

communists in 1949. The reactionaries withdrew from mainland China to Taiwan. 

There they set up a decades-long opposition to the People’s Republic. 

Taiwan has no interest in helping tackle the developmental needs of Swaziland 

or any other country in our region. Its sole purpose for sealing trade and manufac-

turing deals with Mswati, as well as offering the bloated monarch prime medical at-

tention, is to appear credible on the international stage. It is pathetic that the upstart 

province has chosen Swaziland – surely one of the most dysfunctional dictatorships 

around – to strut its stuff. 

The CPS sympathises with China’s indignation at Swaziland’s courting of the 

province of Taiwan. We look to a time, when democratic normality reigns in our 

country instead of a crackpot king, where China will be a solid partner of a free 

country and help build the capacity of our people in return for fair trade deals.  

INTERNATIONAL 
Communist Party of Swaziland supports internationally recognised One-China 

Principle  

Issued: 5 February 2020 

Comrade Pius Vilakati, CPS Information and Publicity Officer and Acting Inter-

national Secretary during the CPS 2019 Summer School. 
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roots, remains one of the most important days in the 

calendar of the working class. On this day, working 

women (or working-class women, meaning the same 

thing in this context) take time to reflect on their strug-

gles against patriarchy, but also against the economic 

and political system which reproduces the problem; 

capitalism. Thus, 

there can never be 

true freedom for 

the woman without 

the waging of a 

decisive class 

struggle against 

the propertied clas-

ses – in Swaziland, 

these oppressor 

classes are the 

bourgeoisie and 

the monarchy. This 

demands principled 

unity among work-

ing women, on the 

one hand, and be-

tween working 

women and men, 

on the other. 

The call for the 

formation of a radi-

cal national wom-

en’s movement, focused on contributing to the struggle 

for the overthrow of the tinkhundla regime, is an urgent 

one. The CPS calls for unity among working-class wom-

en of Swaziland for the intensification of the revolution. 

The fight for freedom in Swaziland is at one and the 

same time a fight for the emancipation of women. 

NO WOMAN, NO REVOLUTION!  

DEMOCRACY NOW! 

 

FOR FREEDOM, DEMOCRACY AND 

SOCIALISM!  

T 
he Communist Party of Swaziland (CPS) joins 

the global community in congratulating the 

working women of the world for the strides 

they have made in their daily struggles 

against the oppressive bourgeoisie of various territories, 

as well as their collaborative oppressors, in the pursuit for 

global freedom.  

In this year’s 

International 

Working Wom-

en’s Day, we 

take stock of the 

struggles of the 

women in the 

past year and 

also reflect on 

women’s strug-

gles over the 

centuries. While 

advances have 

been made in 

some parts of 

the world, the 

working-class 

women of Swa-

ziland continue 

to struggle 

against a back-

ward feudalist 

tinkhundla regime led by Africa’s last absolute monarchy, 

a puppet of imperialism. 

In Swaziland, multinational corporations continue to 

extract surplus labour from women. The absolute monar-

chy’s role in this extraction of surplus labour is to use its 

security forces to force them to work for meagre wages 

under terrible working conditions. This is particularly man-

ifest in the textile industry where over 90 per cent of the 

workers are women – a majority of which only have sec-

ondary school qualifications. Rural women are the worst 

victims of tinkhundla capitalism and its feudal practices, 

the worst victims of backwardness and servitude. The 

recent monarchy’s marula festival, where public funds 

were again wasted, is one of the examples of the naked 

oppression of women by the regime. This calls for the 

intensification of conscientisation within the working peo-

ple of Swaziland, both women and men, for a decisive 

class battle with the oppressors. Piecemeal reforms with-

in the system can only prolong the oppression of women 

as well as the entire population. 

International Working Women’s Day, now reduced to 

merely “International Women’s Day” by bourgeois and 

imperialist institutions to strip the day of its working-class 

International Working Women’s Day 2020: Communist Party of Swaziland calls 

for formation of a radical national women’s movement for freedom 

Issued: 8 March 2020  
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General Secretary of the Communist Party of Swaziland, Comrade Ken-

neth Kunene, officially closing the 10-day CPS 2019 Summer School. 
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